Theodotus
EXxcerpta ex Theodotus:

Extractsfrom the Works of Theodotus and the So-Called Oriental Teachings at the Time of
Valentinus

1 "Father," he says, "l deposit into thy hands miyits' Wisdom, he says, put forth a receptacléedh

for the Logos, the spiritual seed; clad in it tteviBur descended. Wherefore, at the Passion, it is
Wisdom which he deposits with the Father, in ottlat he may receive her from the Father and not be
held back here by those who have the power todeprm. Thus, by the word already spoken of, he
deposits the whole spiritual seed, that is, thetele

We admit that the elect seed is both a spark kihidiethe Logos and a pupil of the eye and a grain o
mustard seed and leaven which unites in faith @re which appear to be divided.

2 But the followers of Valentinus maintain that wree animal body was fashioned a male seed was
implanted by the Logos in the elect soul while #snasleep and that this is an effluence of theli@nge
<seed>, in order that there may be no gap. Andabrked as leaven, uniting what seemed to have
been divided, soul and flesh, which had also begiigoth sepa rately by Wisdom. And Adam's sleep
was the soul's forgetting, which restrained frossdlution, . . . just as the spiritual thing whibke
Saviour inserted into the soul.. The seed wasfaueate of the male and angelic <element>. Theeefor
the Saviour says, "Be saved, thou and thy soulL"

3 Therefore when the Saviour came, he awakenesbilieand kindled the spark. For the words of the
Lord are power. Therefore he said, "Let your lighine before men." And after the Resurrection, by
breathing the Spirit on the apostles, he was blgwiih and re moving dust like ashes, but kindlimgl a
giving life to the spark.

4 By reason of great humility the Lord did not agipas an angel but as a man, and when he appeared
in glory to the apos tles on the Mount he did rmttdor his own sake when he showed himself, but f
the sake of the Church which is "the elect radggt it might learn his advancement after his déupar
from the flesh. For on high, too, he was Light #mat which was manifest in the flesh and appeared
here is not later than that above nor was it dedain that it was translated hither from on high,
changing from one place to another, so that this gean here and loss there. But he was the
Omnipresent, and is with the Father, even when, i@rée was the Father's Power. And besides, st wa
necessary that that word also which the Savioukesgbould be fulfilled, "There are some of those
standing here who will not taste death until theg¢ the Son of Man in glory.” Therefore, Peter and
James and John saw and fell asleep. .

5 How was it that they were not frightened wherytbaw the vision of light but fell on the earth wihe
they heard the voice? Because the ears are m@tcatehan the eyes and an unex pected voice is
more terrifying. But John the Baptist, when he ddae voice, was not afraid, as if he heard in the
spirit, which was accustomed to such a voice. Bwis just as any ordinary man on merely hearing
would have been frightened; therefore the Saviaiutt ® thern, "Tell no one what you saw." Yet they
had not even with eyes of the flesh seen the (fgintthere is no bond of kinship and relation bedwe



that light and the present flesh) but as the pamerwill of the Saviour en abled the flesh to have
vision. Moreover, that which the soul saw it shangith the flesh that companied with it. . .. Aneéllt

no one" was spoken lest any, when they knew wigak ¢ind is, should refrain from laying hands on the
Lord and the plan of God be made incomplete anthde#rain from the Lord as from a vain attempt
on the unapproachable. And, moreover, the voicthemountain came to the elect who already
understood, so that they were also amazed whamtesy was given to that which they believed; but
the voice at the river was for those who were gambelieve. Therefore, too, the voice was
disregarded by them, held down as they were tdideepline of the Scribes.

6 The verse, "In the beginning was the Logos aad.tlgos was with God and the Logos was God" the
Valentinians understand thus, for they say thattleginning” is the "Only Begotten" and that he is
also called God, as also in the verses which imatelyi follow it explains that he is God, for it say
"The Only-Begotten God who is in the bosom of théhEr, he has declared him." Now they say that
the Logos in the be ginning, that is to say in@my-Begotten, in the Mind and the Truth, indicatfes
Christ, the Logos and the Life. Where fore he alspropriately calls God him who is in God, the

Mind. "That which came into being in him," the Lagdwas Life," the Companion. Therefore the Lord
also says, "l am the Life. "

7 Therefore, the Father, being unknown, wishecet&rmown to the Aeons, and through his own
thought, as if he had known himself, he put fonta ©nly-Begotten, the spirit of Knowledge which is
in Knowledge. So he too who came forth from Knodge, that is, from the Father's Thought, became
Knowledge, that is, the Son, because "throughStirethe Father was known." But the Spirit of Love
has been mingled with the Spirit of Knowledge,lesFather with the Son, and Thought with Truth,
having proceeded from Truth as Knowledge from Thudnd he who remained " Only-Begotten Son
in the bosom of the Father" explains Thought toAbens through Knowledge, just as if he had also
been put forth from his bosom; but him who appedwa@, the Apostle no longer calls " Only
Begotten,” but " as Only-Begotten," "Glory as of@nly- Begotten." This is because being one and the
same, Jesus is the" First-Born" in creation, buh@&Pleroma is "Only- Begotten.” But he is the sam
being to each place such as can be contained><iArid he who descended is never divided from him
who remained. For the Apostle says, "For he wheraded is the same as he who descended.” And
they call the Creator, the image of the Only-BegjutiTherefore even the works of the image are the
same and therefore the Lord, having made the deéadwhe raised an image of the spiritual resur
rection, raised them not so that their flesh wasiruptible but as if they were going to die again.

8 But we maintain that the essential Logos is Go@ad, who is also said to be " in the bosom of the
Father,” continuous, undivided, one God.

" All things were made by him"; things both of thgrit, and of the mind, and of the senses, in
accordance with the activity proper to the essehtigos. "This one explained the bosom of the
Father,” the Saviour and [Isaiah said, "And | \w#ly back their deeds into their bosom," that i in
their thought, which is in the soul, from whichsftfirst activated] "Firs- Born of all creation.'uBthe
essential Only-Begotten, in ac cordance with whams#inuous power the Saviour acts, is the Light of
the Church, which previously was in darkness andrngnce.

"And darkness comprehended him not": the apostatdshe rest of men did not know him and death
did not detain him.

9 Faith is not single but various. Indeed the Savsays, "Let it be according to thy faith." Whenef
it is said that some of those of the Calling wél deeceived at the coming of the Antichrist. Busthi



would be impossible for the elect. Therefore hess&nd if it were possible, my elect"; again whan
says, "Get ye out from my Father's house," heesisjng to those who are called. Again he uttegs th
call to the one who came back from a journey artldmnsumed his goods, for whom he killed the
fatted calf; and where the King called those whoensn the highways to the wedding feast. All,
therefore, have been called equally, "for he séndeeh upon the just and on the unjust and malketh t
sun to shine upon all,” but' the elect are those dwe superior faith, for he says to them, " Nmma
hath seen my Father except the Son," and " Yeharéght of the world" and" Holy Father, sanctify
them in thy name."

10 But not even the world of spirit and of intetleaor the arch angels and the First-Created, oo, n
even he himself is shapeless and formless and mtiffgure, and incorporeal; but he also has his own
shape and body corresponding to his preeminenaeathapiritual beings, as also those who werd firs
created have bodies corresponding to their preeraeever the beings subordinate to them. For, in
general, that which has come into being is not bsisuntial, but they have form and body, though
unlike the bodies in this world. Those which areeh@re male and female and differ from each other,
but there he who is the Only-Begotten and inheyeantkllectual has been provided with his own form
and with his own nature which is exceedingly purd sovereign and directly enjoys the power of the
Father; and the First-Created even though numéyridadtinct and sus ceptible of separate distinctio
and definition, nevertheless, are shown by thelarity of their state to have unity, equality and
similarity. For among the Seven there is neith&riority nor superiority and no advance is left fo
them, since they have received perfection frombiginning, at the time of the first creation fromads
through the Son. And he is said to be "inap proalehkight” as" Only-Begotten," and "First-Born,"
"the things which eye hath not seen, nor ear head which have not entered into the heart of man,”
and such a one shall not be found either amongitseCreated or among men, - but they "always
behold the face of the Father" and the face ofttber is the Son, through whom the Father is known
Yet that which sees and is seen cannot be forrolesgorporeal. But they see not with an eye of
sense, but with the eye of mind, such as the Fatioeided.

11 When, therefore, the Lord said, "Despise notaifribese little ones. Verily, | say .unto you,ithe
angels do always be hold the face of the Fath&s'ig the pattern, such will be the elect,] wHesyt
have received the perfect advance." But "blessedhar pure in heart for they shall see God." Ang ho
could there be a face of a shapeless being? Inttiegdpostle knows heavenly, beautiful and
intellectual bodies. How could different names beeg to them, if they were not determined by their
shapes, form, and body? "There is one glory oh#tserenly, another of the earthly, another of angels
another of archangels, because in comparison wilieb here, like the stars, they are incorporedl an
formless, as in comparison with the Son, they areedsional and sensible bodies; so also is theifon,
compared with the Father, and each one of theisgifeings has its own power and its own sphere of
action just as those who were first created bothecento being together, and received completion,
their common and undivided service.

12 Therefore the First-Created behold both the&@wheach other and the inferior orders of being, as
also the archangels behold the First-Created.Busbn is the beginning of the vision of the Father
being called the "face" of the Father. And the &)geho are intellectual fire and intellectual ggir

have purified natures, but the greatest advance iintellectual fire, completely purified, is intedtual
light, "into which things the angels desire to Igaks Peter says. Now 'the Son is still purer tines

"light unapproachable” and "a power of God" andpading to the Apostle, "we were re deemed by
precious and blameless and spotless blood." Anthlaisnents gleamed as the light, and his facees th
sun,” which it is not easy even to look at.



13 He is "heavenly bread" and "spiritual food" ismng life by food and knowledge, "the light of
men," that is, of the Church. Therefore those wiedlae heavenly bread died, but he who eats tlee tru
bread of the Spirit shall not die. The Son is thim¢ bread which was given by the Father to thoke
wish to eat. "And my flesh is the bread which llgive," he says, that is, to him whose flesh is
nourished by the Eucharist; or better still, thesHfi is his body, "which is the Church," "heavenly
bread,” a blessed Assembly. And perhaps just asl¢iot are essentially derived from the same
substance, and as they will also attain the same.en

14 The demons are said to be incorporeal, not Isecdey have no bodies (for they have even shape
and are, therefore, capable of feeling punishmeént)they are said to be incor poreal because, in
comparison with the spiritual bodies which are savieey are a shade. And the angels are bodies; at
any rate they are seen. Why even the soul is a, bodihe Apostle says, "It is sown a body of sdtulk
raised a body of spirit." And how can the soulschihare being punished be sensible of it, if they ar
not bodies? Certainly he says, "Fear him who, aléath, is able to cast soul and body into helbtvN
that which is visible is not purged by fire, butlissolved into dust. But, from the story of Lazaand
Dives, the soul is directly shown by its possessibbodily limbs to be a body.

15 " And as we have borne the image of the eantvdyshall bear also the image of the heavenlyt' tha
is of the spiritual, as we advance towards peidacthgain he says" image" in the sense of spiritual
bodies. And again, "For now we see in a mirror,fasedly, but then face to face"; for immediately we
begin to have knowledge. . . there is not evene'fadorm and shape and body. Now shape is
perceived by shape, and face by face and recogng&imade effectual by shapes and substances. '

16 Now the Dove also appeared as a body when ientsudes cent upon the flesh of the Logos - the
Dove, which some call the Holy Spirit, but the éollers of Basilides call the Servant, while the
followers of Valentinus call it the Spirit of theather's thought. '

17 According to the Valentinians, Jesus and ther€hand Wisdom are a powerful and complete
mixture of bodies. To be sure, human comminglingarriage produces the birth of one child from
two commingled seeds and. the body, dissolveddatth, mingles with the earth, and water mingles
with wine. And the greater and more excellent bediee capable of being easily mixed, for example,
wind mingles with wind. But to me it seems thasthappens by conjunction and not by admixture.
Therefore, does not the divine power, immanenhédoul, sanctify it in the final stage of advance?
For" God is spirit" and "inspires where he will.8iRhe immanence of the divine power does not affec
substance, but power and force; and spirit is énagbwith spirit, as spirit is conjoined with soul.

18 When the Saviour descended, he was seen bygleésaand so they proclaimed him. But he was
also seen by Abraham and the other righteous merandin Paradise on his right hand. For he says,
"He rejoiced to see my day," that is the adverthenflesh. Wherefore, the risen Lord preached the
good tidings to the righteous who are in Paradiad, moved them and translated them and they shall
all "live under his shadow." For the advent hera shadow of the Saviour's glory which is with the
Father, and a shadow of light is not darknessllumination. "

19 "And the Logos became flesh” not only by becgymran at his Advent <on earth>, but also” at the
beginning” the essen tial Logos became a son bymiscription and not in essence. And again he
became flesh when he acted through the prophetstfnSaviour is called an offspring of the
essential Logos; therefore, "in the beginning viresliogos and the Logos was with God" and "that
which came into existence in him was life" and ig¢he Lord. And when Paul says, "Put on the new
man created according to God" it is as if he da@lieve on him who was "created" by God,



"according to God," that is, the Logos in God. Anckated according to God" can refer to the end of
advance which man will reach, as does. . . heategethe end for which he was created. And in other
passages he speaks still more plainly and disyind¥ho is an image of the invisible God"; then he
goes on, "First-Born of all creation.” For he calie Logos of the essential Logos "an image of the
invisible God," but "First-Born of all creation."&ding been begotten without passion he became the
creator and progenitor of all creation and sub&tafur by him the Father made all things. Wherefbre
is also said that he "received the form of a sdrVarhich refers not only to his flesh at the adyéut
also to his substance, which he derived from itdedlying reality, for substance is a slave, inasmas

it is passive and subordinate to the active andiiming, cause.

20 For we thus understand "l begot thee beforentwianing star" with reference to the first-created
Logos of God and simil arly "thy name is before"sand moon and before all creation.

21 The Valentinians say that the finest emanatfdNiedom is spoken of in "He created them in the
image of God, male and female created he them." thewnales from this emanation are the

"election,” but the females are the "calling” ahdy call the male beings angelic, and the females
themselves, the superior seed. So also, in theatadsdam, the male remained in him but all the feEana
seed was taken from him and became Eve, from wherfemales are derived, as the males are from
him. Therefore the males are drawn together wighLibgos, but the females, becotning men, are united
to the angels and pass into the Pleroma. Ther#dierasoman is said to be changed into a man, and the
church hereon earth into angels.

22 And when the Apostle said, "Else what shall theyvho are baptised for the dead?" . . . For, he
says, the angels of whom we are portions were s&pfor us. But we are dead, who are deadened by
this existence, but the males are alive who didpaaticipate in this existence.

"If the dead rise not why, then, are we baptis@di®refore we are raised up "equal to angels,"” and
restored to unity with the males, member for membaw they say "those who are baptised for us, the
dead," are the angels who are baptised for ugder ahat when we, too, have the Name, we may not
be hindered and kept back by the Limit and the £€famm enter ing the Pleroma. Wherefore, at the
laying on of hands they say at the end, "for thgetio redemption" that is, for the one which thgels

also have, in order that the person who has red¢heredemption may, be baptised in the same Name
in which his angel had been baptised before himv M@ angels were baptised in the beginning, in the
redemption of the Name which descended upon Jedhe dove and redeemed him. And redemption
was necessary even for Jesus, in order that, agprmathrough Wisdom, he might not be detained by
the Notion of the Deficiency in which he was insditas Theodotus says.

23 The followers of Valentinus say that JesusasRhraclete, because he has come full of the Aeons,
having come forth from the whole. For Christ le#himd Sophia, who had put him forth, and going
into the Pleroma, asked for help for Sophia, whe lgé outside; and Jesus was put forth by the good
will of the Aeons as a Paraclete for the Aeon winald passed. In the type of the Paraclete, Paul
became the Apostle of the Resur rection. Immedjatiér the Lord's Passion he also was sent to
preach. Therefore he preached the Saviour from patits of view: as begotten and passible for the
sake of those on the left, because, being abladw kim, they are afraid of him in this positiomdan
spiritual wise from the Holy Spirit and a virgirs the angels on the right know him. For each one
knows the Lord after his own fashion, and notrallhe same way. "The Angels of the little onest tha
is, of the elect who will be in the same inheritamand perfection, "behold the face of the Fathand
perhaps the Face is now the Son, and now as mublatodfomprehension of the Father as they
perceive who have been instructed by the Son.Hutdst of the Father is unknown.



24 The Valentinians say that the Spirit which eawh of' the prophets had ,adapted to service was
poured out upon all those of the Church. Theretfooethe signs of the Spirit, healings and proplecie
are fulfilled through the Church. But they do nabkv that the Paraclete, who now works continuously
in the Church, is of the same substance and posviee avho worked continuously according to the Old
Testament.

25 The followers of Valentinus defined the Angebasogos having a message from Him who is. And,
using the same ter minology, they call the AeongdLo

He says the Apostles were substituted for the twvsigns of the Zodiac, for, as birth is directed by
them, so is rebirth by the Apostles.

26 The visible part of Jesus was Wisdom and the€@hof the superior seeds and he put it on through
the flesh, as Theodotus says; but the invisibleipahe Name, which is the Only- Begotten Son.sThu
when he says "I am the door,” he means that yoo,ax of the superior seed, shall come up to the
boundary where | am. And when he enters in, thd ats® enters with him into the Pleroma, brought
together and brought in through the door.

27 The priest on entering within the second veiloeed the plate at the altar of incense, and estere
himself in silence with the Name engraved uporme@rt, indicating the laying aside of the body \ahic
has become pure like the golden plate and brigbttih purification. . . the putting away as it wefe
the soul's body on which was stamped the lustpety, by which he was recognized by the
Principalities and Powers as, having put on the &adow he discards this body, the plate which had
become light, within the second vell, that is,he tational sphere the second complete veil of the
universe, at the altar of incense, that is, withdahgels who are the ministers of prayers cariit a
Now the soul, stripped by the power of him who kiagwledge, as if it had become a body of the
power, passes into the spiritual realm and becaorestruly rational and high priestly, so that itgii
now be animated, so to speak, directly by the Logss as the archangels became the high-priests of
the angels, and the First-Created the high- pradise archangels. But where is there a right foeligt

of Scripture and doctrine for that soul which hasdime pure, and where is it granted to see Goe "fac
to face"? Thus, having transcended the angelihiieg@nd the Name taught in Scripture, it comes to
the knowledge and comprehension of the facts.dbiknger a bride but has become a Logos and rests
with the bridegroom together with the First-Calie First- Created, who are friends by love, sgns b
instruction and obedi ence, and brothers by comtyafiorigin. So that it belonged to the dispenmati
to wear the plate and to continue the pur suitn@edge, but the work of power was that man
becomes the bearer of God, being controlled dyrdxstithe Lord and becoming, as it were, his body.

28 The followers of Basilides refer "God visitingetdisobedient unto the third and fourth generation
to reincarnations, but the followers of Valentimaaintain that the three places mean those on the le
while the "fourth generation” is their own seed] &showing mercy unto thousands," refers to thase o
the right.

29 They say that Silence, who is the mother ofvalb were put forth by Depth, with regard to what
she had nothing to say kept silence about the messgble and with regard to what she did not
understand she called it incomprehensible.

30 Then forgetting the glory of God,. they impigusay he suffered. For inasmuch as the Fatherahare
in suffering, though he is, says Theodotus, rigid anyielding in nature, by showing himself yielglin



in order that Silence might under stand this, it waffering. For sympathy is the suffering of coe f
the sake of another's suffering. Moreover wherPsgsion took place, the whole shared in the same
suffering for the recovery of the sufferer.

31 Moreover, if he also who came down was the "geii of the whole, "for in him was the whole
Pleroma bodily," and the Passion was his, it iarcieat the seed in him shared also in the Passiah,
that through them the "whole" and the "all" arerfduo be suffering. Moreover through the persuasion
of the twelfth Aeon the whole was instructed, as/thay, and shared in his Passion.. For then they
knew that they are what they are by the graceeftther, a nameless name, form and know ledge.
But the Aeon which wished to grasp that which igdmel knowledge fell into ignorance and
formlessness. Whence it ef fected an abstractikamadviedge which is a shadow of the Name, that is
the Son, the form of the Aeons. Thus the dis trdrubf the Name among the Aeons is the loss of the
Name.

32 Therefore though there is unity in the Pleroesh of the Aeons has its own complement, the
syzygia. .Therefore, what ever come out of a syzyge complete in themselves (pleromas) and
whatever come out of one are images. So Theodatlesiche Christ who oame out of the thought of
Wisdom, an "image of the Pleroma.” Now he abanddn&dhother and asoending into the Pleroma
was mixed as if with the whole and thus also whit Paraclete.

33 Indeed Christ became an adopted son as he béebro# among the completed beings and "First-
Born" of things there. ,

Now this doctrine is a misunderstanding of oursatiiolds that the Saviour is the first-born frora th
"underlying reality" and he is,as it were, our raot head, and the Church is his fruits.

They say that when Christ fled that which was fgmeio him and was drawn into the Pleroma, after he
had been be gotten from his mother's thought, tbgh®&t again produced the ruler of the dispensation
as a type of him who had deserted her, accordihgtalesire for him, in that he was better, fonas

a type of the Father of the universe. Thereforeyag made less, as if he was created from thegrassi
of desire. In deed in view of his harshness, shediggusted, as they say.

34 But also the powers on the left hand, which wieesfirst to be put forth by her from those on the
right, received no form by the advent of the Lidghit those on the left hand remained behind to be
formed by Space. So after the entry of the Mothén.wthe Son and the seeds into the Pleroma, then
Space will receive the power of the Mother andgbsition that the Mother now has.

35 "Jesus our light" "having emptied himself," las Apostle says, that is, according to Theodotus;
having passed beyond the Boundary, since he wasgai of the Pleroma, led out the angels of the
superior seed with him. And he himself had the mgateon inasmuch as he had proceeded from the
Pleroma, but he led the angels for the correctidtheseed. For, inas much as they are bound éor th
sake of the parts, and plead and, being restrdovexlir sakes in their zeal to enter, they beg ssian
for us, that we may enter with them. For, since tinay almost be said to need us in order to eftter,
without us they are not permitted (therefore narethe Mother has en tered with them without us,
they say), they are obviously bound for our sake.

36 Now they say that our Angels were put forthmityy and are one, in that they came out from One.
Now since we existed in separation, Jesus wasdeapthat the undivided should be divided until he
should unite us with them in the Pleroma that vie 'thany" having become "one," might all be



mingled in in the One which was divided for oursak

37 According' to the Valentinians, of those whoga@ded from Adam, the righteous, making their way
through created things, were held hi Space, bubtihers are held among those who are on theteft, i
the place created for darkness, and feel the fire.

38 Ariver goes from under the throne of Spaceflovds into the void of the creation, which is
Gehenna, and it is never filled, though the fim& from the beginning of creation. And Space fiisel
fiery. Therefore, he says, it has a veil in ordat the things may not be destroyed by the sight of
And only the archangel enters it, and to typifisttiie high priest every year enters the holy oielsol
From thence Jesus was called and sat down witheSpiaat the spirits might remain and not rise keefor
him, and that he might subdue Space and providsdabeé with a passage into the Pleroma.

39 The Mother who brought forth Christ complete] aras abandoned by him, in future no longer
brought forth anything complete, but supplied was possible by herself, so that even of Space. . .
Therefore having produced the angelic ele mentseofcalled” she keeps them by herself, for the
angelic elements of the elect had been put foilttestlier by the Male.

40 Now those on the right were put forth by the Mwtbefore the demand for the Light but the seeds
of the Church after the demand for the Light, wttenangelic elements of the seed had been put forth
by the Male.

41 The superior seeds, he says, came forth na@ghpassions, the seeds of which would have perished
when they perished, nor as a creation, but asroiftgpsince otherwise, when creation was being put
together, the seeds would have been put togetllentwi herefore, also it has an affinity with the

Light, that is Jesus, whom the Christ, who besotighAeons, first put forth.

And in him the seeds were refined, as far as plessab they went with him into the Pleroma.
Therefore the Church is properly said to have lm@sen before the foundation of the world. Indeed,
they say, we were reckoned together and manifastéad beginning. Therefore the Saviour says, "Let
your light shine," referring to the light which aggred and gave form, of which the Apostle says
"which lighteth every man that cometh into .the Mgrthat is, every man of the superior seed. For
when man was enlightened, then he came into thilwbat is, he ordered himself and put off the
passions which were darkening him and were mingjéid him. And the Creator who had held Adam
beforehand in his Notion, put him forth at the efdreation.

42 The Cross is a sign of the Limit in the Plerofoajt divides the unfaithful from the faithful disat
divides the world from the Pleroma. Therefore Jdguthat sign carries the Seed on his shoulders and
leads them into the Pleroma. For Jesus is calkeghbulders of the seed and Christ is the head.
Wherefore it is said, "He who takes not up his smsd follows me is not my brother.” . Therefore he
took the body of Jesus, which is of the same saobstas the Church.

43 So they say that those on the right knew theasamh Jesus and Christ even before the Advent, but
they did not know the power of the sign. And whiea Epirit gave all power, and the Pleroma united in
praise, he is sent forth, "as the angel of the selirand becomes the head of the whole after the
Father. " For all things were created by him, teingible and invisible, thrones, dominions, kinguao
divinities, services." "So God also exalted him gagte him a name which is above every name that
every knee should bow and every tongue confesslésats Christ, the Saviour, is the Lord of Glory."
"He who as cended also descended. That he ascemidaiddoes it imply but that he descended? He it



is who descended into the lower parts of the earthascended above the heavens."

44 When Wisdom. beheld him she recognized thatdsesimilar to the Light who had deserted her,
and she ran to him and re joiced and worshippedlagttblding the male angels who were sent out
with him, she was abashed and put on a veil. THrahig mystery Paul commands the women "to
wear power on their heads on account of the arigels.

45 Straightway, therefore, the Saviour bestowetlama form that was according to knowledge and a
healing of passions, ex hibiting the contents efRteroma and stages of emanation down to her own,
from the unbegotten Father. And, having taken athiaypassions of her who had suffered, he made her
impassible, and, having separated the passionegiehem and they were not distinguished as from
those within, but he brought into being both themd the elements of the second rank. Thus through
the appearance of the Saviour, Wisdom came intogleed the elements without were created. "For all
things were made by him and without him was notling made."

46 First, therefore, he drew these things from itemal passion and chance and transformed them into
matter still in corporeal, then in a similar manm#o compound substance and bodies. For it was not
possible for passion to be brought into being Bingle process and he endowed the bodies with
properties suitable to their nature.

47 Now the Saviour became the first universal oredBut Wisdom," the second, "built a house for
herself and hewed out seven pillars" and firstllo$tze put forth a god, the image of the Fathed, an
through him she made heaven and earth, that i¥&néathings, and the earthly” - the things on the
right hand and on the left. This, as an image efRather, then became a father and put forthtfiest
psychic Christ, an image of the Son, then the arghis as images of the Aeons, then the angelsof th
archangels from the psychic and luminous sub stenadnich the prophetic word refers, "And the
Spirit of God was superimposed upon the waterg;lagi@g that in the combination of the two
substances, made for him, the simple was superiaapost the heavy and material substance is borne
under, the thick and coarse. But it is even suggettat this was incorporeal in the beginning witen

is called "invisible." Yet it was never invisible any man that ever lived nor to God, for he made i
But he has somehow declared its absence of forapesand design.

48 Now the Creator divided the refined element ftbecoarse, since he perceived the nature of each,
and made light, that is, he revealed and brougbtlight and form, for he made the light of suan
heaven much later. And of the material elementséde one out of grief, which gives substance to the
"spiritual things of evil with whom is our contegtind therefore the Apostle says, "And do not griev
the Holy Spirit of God, by whom ye were sealedf)d @another he made from fear, the wild beasts, and
another from terror and need, the elements of tddwAnNd in the three elements fire drifts abowod a

is disseminated and lurks, and is kindled by thaeohdies with them, for it has' no appointed platce o

its own like the other ele ments from which the poond substances are fashioned.

49 And since he did not know her who acted throigihand thought he created by his own power, for
he was naturally fond of work, therefore the Apesihid: "He was subject unto the vanity of the d;orl
not willingly, but by reason of him who subjectédim hope that it also will be set free,” when the
seeds of God shall be assembled. And a special pfdws unwilling ness is his blessing the Sabbath
and the warm welcome he gave to rest from labour.

50 "Taking dust from the earth™: not of the land ayortion of matter but of varied constitutiordan
colour, he fashioned a soul, earthly and matearrational and consubstantial with that of the b&as



This is the man "according to the image." But tremho is "according to the likeness" of the Creato
himself, is he whom he has breathed into and insat®d into the former, placing in him by angels
something consubstantial with himself. Inasmucheass invisible and immaterial, he called his
substance" the breath of life,” but that which \ga®n form became a "living soul,” and he himself
confesses that it is so in the prophetic writings.

51 Therefore man is in man, "psychic" in "earthhygt consist ing as part to part but united as whol
whole by God's un speakable power. Therefore hecvesged in Paradise in the fourth heaven. For
there earthly flesh does not ascend but it wakealivine soul as material flesh. This is the meguaf
"This is now bone of my bones," - he hints at then@ soul which is hidden in the flesh, firm anart
to suffer and very potent, - and "flesh of my fleskhe material soul which is the body of the dwi
soul. Concerning these two also, the Saviour sdyst is to be feared which can destroy this sodl a
this body, the psychic one, in hell."

52 This body the Saviour called an "adversary" Radl said a " law warring against the law of my
mind" and the Saviour advises us "to bind it" amdskize its possessions" as those of "a strong man
who was warring against the heavenly soul, anddteavises us to be "reconciled with him on the
way lest we fall into prison” and punishment, amdilarly to "be kind to it" and not to nourish 'and
strengthen it by the power of sin but to put ideath here and now, and manifest it as extindten t
domain of wick edness in order that at its dissofuit may secretly be sep arated and breathed,away
but not gain any existence of its own, and so lpeweer by itself in its passage through the fire.

53 This is called a "tare" which grows up with #wail, the good seed, and is also a seed of thg devi
since it is consubstantial with him, and a "snak®d a "biter of the heel” and a "robber" attackimg
head of a king. And Adam without his knowledge k@&l spiritual seed sown in his soul by Wisdom.
He says, "Established through angels by the hamadheédiator. And the mediator is not of one but God
is one." Therefore the seeds put forth into" becghby Wisdom are ministered to so far as they can
come to being by the male angels. For just as #railrge, moved by Wisdom without his knowledge,
thinks that he is a free agent, so also do meWiSdom first put forth a spiritual seed which was i
Adam that it might be "the bone," the reasonabtetaavenly soul which is not empty but full of .
spiritual marrow.

54 From Adam three natures were begotten. Thewstthe irrational, Which was Cain's, the second
the rational and just, which was Abel's, the thirel spiritual, which was Seth's. Now that which is
earthly is "according to the image," that whiclpsychical according to the " likeness " of God, and
that which is spiritual is according to the reaiuma; and with refer ence to these three, withbet t

other children of Adam, it .was said, "This is tiaok of the generation of men." And because Seth wa
spiritual he neither tends flocks nor tills thel dmit produces a child, as spiritual things do. A,

who "hoped to call upon the name of the Lord" winakled upward and whose "citizenship is in
heaven" - him the world does not contain.

55 On Adam, over the three immaterial elementsyéli, "the earthly,” is put on as "the leathern
garments.” Therefore Adam neither sows from thetspor, therefore, from that which was breathed
into him, for both are divine and both are puttidtirough. him but not by him. But his materialurat
is active toward seed and generation, as thougbdawith seed and unable to stand apart from the
same harmony in life.

56 Therefore our father Adam is "the first manhd earth, earthy" and if he had sown from psychic
and spiritual as well as from material substanitey@uld have become equal and righteous and the



Teaching would have been in all. Therefore manynaaterial, but not many are psychic, and few are
spiritual. Now the spiritual is saved by naturet e psychic has free-will, and has the capaaity f

both faith and incorruptibility, as well as for weilef and corruption according to its own choicet b

the material perishes by nature. When, therefbeepsychic "are engrafted on the olive tree" imiithf

and incorruptibility and share "the fatness of dhee tree" and when "the Gentiles come in," then

"thus shall all Israel.” But Israel is an alle gahe spiritual man who will see God, the unlavgah of

the faithful Abraham, he who was born of free womast he who was according to the flesh the son of
the Egyptian bond woman.

57 Therefore from the three species a formatiah®piritual element happens to one and a change o
the psychic from slavery to freedom happens tather.

58 Then after the Kingdom of Death, which had madeeat and fair promise, but had none the less
become a ministry of death, Jesus Christ the ghampion, when every principal ity and divinity had
refused, received unto himself by an act of poWwerG@hurch, that is, the elect and the called, tme (
spiritual) from the Mother, the other (the psychig)the Dis pensation; and he saved and bore aloft
what he had received and through them what wasubstential. For "if the first fruits be holy, the
lump will be also; if the root be holy, then wilka the shoots."” .

59 First, then, he put on a seed from the Motharpeing separated but containing it by power,iand

is given form little by little through knowledgend when he came into Space Jesus found Christ,
whom it was foretold that he would put on, whom Brephets and the Law announced as an image of
the Saviour. But even this psychic Christ whom begnm, was invisible, and it was necessary for him
when he came into the world to be seen here, teelzk to be a citizen, and to hold on to a sensible
body. A body, therefore, was spun for him out efisible psychic substance, and arrived in the world
of sense with power from a divine preparation.

60 Therefore, ":Holy Spirit shall come upon theefers to the formation of the Lord's body, "and a
Power of the Most High. shall overshadow thee"gatks the formation of God with which he
imprinted. the body in the Virgin.

61 That he was other than .what he received is @lean what he professes, "I am the Life, | am the
Truth, | and the Father are one." But the spirinature, which he received, and the psychic he thus
indicates, "And the child grew and advanced gréafgr the spiritual nature needs wisdom but the
psychic needs size. But by the flowing out fromside he indicates that the substances having ecom
free from passion have been saved by the flowing®bthe passions from those who shared in them.
And when he says "The Son of Man must be rejeatedresulted and crucified," he seems to be
speaking of someone else, that is, of him who lasipn. And he says, "On the third of the daydll wi
go before you into Galilee." For he goes beforaadl indicated that he will raise up the soul whech
being invisibly saved and will restore it to theq# where he is now leading the way. And he died at
the .departure of the Spirit which had descendesh dpom in the Jordan, not that it became sepairatte b
was withdrawn in order that death might also oeoat him, since how did the body die when life was
present in him? For in that way death would hawx@ited over the Saviour himself, which is absurd.
But death was out-generalled by guile. For wherbttay died and death seized it, the Saviour sent
forth the ray of power which had come upon him daesitroyed death and raised up the mortal body
which had put off passion. In this way, therefdhe, psychic elements are raised and are savethédut
spiritual natures which believe receive a salvasioperior to theirs, having received their souls as
"wedding garments."



62 Now the psychic Christ sits on the right hanthef Creator, as David says, " Sit thou on my right
hand " and so on. And he sits there until the ¢hat'they may see him whom they pierced." But they
pierced the appearance, which is the flesh of flyelpc one, "for," it says, "a bone of him shalt he
broken," just as in the case of Adam the propheeygone as an allegory for the soul. For the hctua
soul of Christ de posited itself in the Father'sdsa while the body was suffer ing. But the spaitu
nature referred to as "bone" is not yet depositécb keeps it.

63 Now the repose of the spiritual elements orlLtre's Day, that is, in the Ogdoad, which is called
the Lord's Day, is with the Mother, who keeps tiseiuls, the (wedding) garments, until the end; but
the other faithful souls are with the Creator, éiuthe end they also go up in the Ogdoad Then comes
the marriage feast, common to all who are savetl,alhare equal and know each other.

64 Henceforth the spiritual elements having putlodir souls, together with the Mother who leads th
bridegroom, also lead bridegrooms, their angeld,@ss into the bride chamber within the Limit and
attain to the vision of the Father, - having becontellectual Aeons, - in the intel lectual andreté
marriages of the Syzyge.

65 And the "master” of the feast, who is the "lmeah." of the marriage, "and friend of the bridegnoo
standing before the bride chamber and hear ingdhpe of the bridegroom, rejoices greatly." This is
“the fulness of his joy" and his repose.

66 The Saviour taught the Apostles at first figwelyy and mys tically, later in parables and riddle
and thirdly clearly and openly when they were alane

67 "When we were in the flesh" the Apostle saysf he were already speaking without the body. Now
he says that he means by flesh that weakness wiaistan offshoot of the Woman on high. And when
the Saviour says to Salome that death will reigloag as women bear, he does not speak in reproach
of birth since it is necessary for the salvationhef believers. For this birth must be until thevpously
reckoned seed be put forth. But he is alludindieoWoman on high whose passions became creation
when she put forth those beings that were withourhf On her account the Saviour came down to drag
us out from passion and to adopt us to himself.

68 For as long as we were children of the femalg as if of a base intercourse, incomplete and
infants and senseless and weak and without forougit forth like abortions, we were children of the
woman, but when we have received form from the @aywe have become children of a husband and
a bride chamber.

69 Fate is a union of. many opposing forces ang &ne invisible and unseen, guiding the coursé&ef t
stars and governing through them., For as eadmeof tarrived, borne round by the movement of the

world, it obtained power over those who were bdrtihat very moment, as though they were its own

children.

70 Therefore through the fixed stars and the pfartiee invis ible powers holding sway over them
direct and watch over births. But the stars themesetlo nothing but display the ac tivity of the
dominant powers, just as the flight of the birdg dmens) indicates something but effects notHing.

71 Now the twelve signs of the Zodiac and the sestars which follow them rising now in
conjunction, now in opposition, . . . these, mobgdhe powers, show the movement of substance
toward the, creation of living beings and the tafrgircum stances. But both the stars and the ppwer



are of different kinds: some are beneficent, sorakeficent, some right, some left, and that which is
born shares in both qualities. And each of themeimto being at its own time, the dominant sign
fulfilling the course of nature, partly at the beging, partly at the end

72 From this situation and battle of the powerslibiel rescues us and supplies peace from the afray
powers and angels, in which some are arrayed fandsthers .against us. For some are like soldiers
fighting on our side as servants of God but otlaeedike brigands. For the evil one girded himswif
taking the sword by the side of the king, but irdlgaplundering for himself.

73 Now because of the opponents who attack thetsmugh the body and outward things and pledge
it to slavery; the ones on the right are not sidficto follow and rescue and guard us. For their
providential power is not perfect like the Good finerd’s but each one is like a mercenary who sees
the wolf coming and flees and is not zealous te gip his life for his own sheep. And besides man,
over whom the battle rages, since he is a weakaniseasily led toward the worse and captured by
those who hate him. Whence also he incurs grewter e

74 Therefore the Lord came down bringing the pedadeh is from heaven to those on earth, as the
Apostle says, "Peace on the earth and glory iténghts.” Therefore a strange and new star arose
doing away with the old astral decree, shining witmew unearthly light, which revolved on a new
path of salvation, as the Lord himself, men's gudso came down to earth to transfer from Fatego h
providence those who believed in Christ.

75 They say that the results prophecied show thia €xists for the others and the consideration of
calculations is a clear proof. For example, the Mg only saw the Lord's star but they recognittex
truth that a king was born and whose king he was)ely of the pious. At that time only the Jews were
noted for piety; therefore the Saviour going dowithte pious, came first to these who at that tireesw
carrying fame for piety.

76 As, therefore, the birth of the Saviour releaseffom "be coming" and from Fate, so also his
baptism rescued us from fire, and ,his Passioruegas from passion in order that we might in all
things follow him. For he who was baptised unto @Gdganced toward God and has received "power
to walk upon scorpions and snakes," the evil powsand he commands the disciples "When ye go
about, preach and them that believe baptise indn@e of the Father, and of the Son and of the Holy
Spirit," in whom we are born again, becoming higtinien all the other powers.

77 Therefore baptism is called death and an erldeodld life when we take leave of the evil
principalities, but it is also called life accordito Christ, of which he is sole Lord. But the powé

the transformation of him who is baptised doesaooicern the body but the soul, for he who comes up
<out of the water> is unchanged. From the momem@wie comes up from baptism he is called a
servant of God even by the unclean spirits and tioey" tremble” at him whom shortly before they
obsessed.

78 Until baptism, they say, Fate is real, but aftére astrolo gists are no longer right. Busitot only

the washing that is liberating, but the knowledffesloo we were, and what we have become, where we
were or where we were placed, whither we hastem fivhat we are redeemed, what birth is and what
rebirth. '

79 So long, then, they say, as the seed is yetmefd it is the offspring of the female, but whewas
formed, it was changed to a man and becomes afsba bridegroom. It is no longer weak and subject



to the cosmic forces, both visible and invisiblet baving been made masculine, it becomes a male
fruit.

80 He whom the Mother generates is led into deadhigto the world, but he whom Christ regenerates
is trans ferred to life into the Ogdoad. And the¥z to the world but live to God, that death may be
loosed by death and corruption by resurrection.ieowho has been sealed by Father, Son and Holy
Spirit is beyond the threats of every other powet lay the three Names has been released from the
whole triad of corruption. "Having borne the imagfehe earthly, it then bears the image of the
heavenly."

81 The material element of fire lays hold of allteral things, and the pure and immaterial element
lays hold of immaterial things such as demons, lsngfeevil and tbe devil himself. Thus the heavenly
fire is dual in its nature, belonging partly to tihénd, partly to the senses. By analogy, therefore,
baptism. is also dual in its nature, the sensibke \works through water which extinguishes the
sensible’ fire, but the intellectual through Spiidefence against the intellectual fire. Andrtregerial
Spirit when it is little becomes food and kindlifay the sensible fire, but when it has increasdthg
become an extinguisher, but the Spirit given umfaedbove, since it is immaterial, rules not onlyrove
the Elements, but over the Powers and the evicRyatities.

82 And the bread and the oil are sanctified bypthwer of the Name, and they are not the same gs the
appeared to be when they were received, but they ba@en transformed by power into spiritual power.
Thus, the water, also, both in exorcism and baptsyhonly keeps off evil, but gives sanctificatias

well

83 It is fitting to go to baptism with joy, butsie unclean spirits often go down into the watehwi
some and these spirits following and gaining tred seyether with the candidate become impossible to
cure for the future, fear is joined with joy, inder that only he who is pure may go down to theswat

84 Therefore let there be fastings, supplicatipnsyers, raising of hands, kneelings because asoul
being saved from the world and from the "mouthiafs."” Wherefore there is immediate temptation

for those. who long also for the things from whibby have been separated, and even if one has fore-
knowledge to endure them, yet the outward manakestn

85 Even the Lord after baptism was troubled likevasare and was first with beasts in the desegnTh
when he had prevailed over them and their rulé @seady a true king, he was already served by
angels. For he who ruled over. angels in the fleas fittingly served already by angels. Therefoee w
must put on the Lord's armour and keep body antisauinerable - armour that is "able to quench the
darts of the devil," as the Apostle says.

86 In the case of the coin that was brought to Ithe Lord did not say whose property is it, but,
"whose image and super scription? Caesar's,"tthaght be given to him whose it is. So likewise th
faithful; he has the name of God through Chrish asiperscription and the Spirit as an image. And
dumb animals show by a seal whose property eaemds,are claimed from the seal. Thus also the
faithful soul receives the seal of truth and bedsut the "marks of Christ." These are the childvéo
are now resting in bed and "the wise virgins," withom the others, who are late, did not enter into"
the goods which have been prepared, on which thelsdesire to gaze. "



